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[253 Arabic words are italicized except in 3 instances: 

1- When they possess a current English usage 

2- When they occur as part of a heading 

3- When they are the proper names of people 

The sign for [i ] which is f] will be omitted when the former appears at the 
beginning of a word 
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This booklet comprises two works in the field of Tajwid which are 
probably the most read, studied and taught texts in the field; Tuhfah 
al-Atfal of Jamzuri and al-Muqaddimah al-Jazariyyah of Ibn al-Jazari. It 
is aimed at the student who wishes to study and receive (ijazah) 
license to transmit and teach these texts to others. I have named it: 
Zj>%S\ j 4iik 4ik ; The Essence for the One Who 

Seeks Ijazah in the Tuhfah and Jazariyyah. The book details how I 
transmit these texts from various teachers. 

The links transmitting the text of the Jazariyyah are numerous. With 
regard to the Tuhfah, up until recently a sanad to the author 
Sulayman al-Jamzuri was unheard of. As a result, many who give 
ijazah for this text link their sanad to Nur al-DIn "Ali al-Mihi, the 
teacher of Jamzuri to whom he alludes in his poem. This sanad to al- 
Mihi is a link through which knowledge is transmitted, whether it is 
the narration of Hafs, another narration, qiraah etc. It is not 
necessarily a link in which each individual in the chain had read the 
Tuhfah to the previous link. This is the case since al-MIhi is not the 
author of the book, so the book cannot be transmitted from him but 
should be done so through his student, Jamzuri. Recently, I saw an 
ijazah linked directly to Sulayman al-Jamzuri himself, claiming that 
each person in its sanad had read the book in its entirety to the link 
above it. However, I remain sceptical about this direct link to 
Jamzuri for the reasons outlined below: 
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The Tuhfah is a famous text, being taught and studied by 
children and individuals across the globe. If it is so well- 
known, why has a sanad to the author surfaced only recently? 
The biographical details about Jamzun are extremely sparse, 
resulting in no mention of the names of his students. 
The student of Jamzurl mentioned in the ijazah is written as 
Sulayman al-Baysani or Bisani. It should instead be 
Sulayman al-Baybarii, the teacher of Ahmad Salamunah. 
Though the time period in which he lived makes it possible 
for him to have learnt from Jamzurl, his name is incorrect. If 
the person who wrote the sanad is not even sure of the name 
of an individual who learnt this from Jamzurl, how can he 
guarantee that he transmits this entire text from him? 
The scholar through whom this sanad goes is the famous 
Sheikh w Abd al-Basit Hashim. Being blind he has memorized 
all the texts in the field of Tajwid and Qiraat, quoting them 
easily at will. This gained him title of al-Mutqin; he who is 
extremely accurate and precise in what he transmits. In spite 
of this, in his original ijazah of qiraat there are erroneous 
discrepancies. 

Numerous well-known teachers still give ijazah for this poem 
but mention their sanad to Sheikh Mutawalll, who is 
considered a "revivalist" of this science. In this link there is 
not much room for doubt that each link in the chain had read 
the text to the previous link, since many other works are 
transmitted via Mutawalll in this manner. If they had links 
directly to Jamzurl, surely they would have mentioned it 
instead of stopping at Mutawalll. 

My personal deliberations with shuyilkh of qiraat in which 
they explicitly state that no direct link to Jamzurl exists 
wherein each link had read or transmitted this poem. Allah 
knows best. 
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The original works do not have chapters or sections. These divisions 
were included by later scholars. The last two verses of the Jazariyyah 
are also not part of the original text but is an addition to the text. 
Furthermore, with regard to the wording of these texts, it should be 
borne in mind that there are countless possibilities which are 
backed by sound grammatical laws. This work is not meant to 
exhaust all these possibilities. I restrict myself to what I have read to 
various teachers. If there is difference in the wording of the Tuhfah, I 
will give preference to what I read to Sheikh Hasan ibn Mustafa al- 
Warraqi, relying on his research and editing of the text. In the text of 
the Jazariyyah, I will give preference to what I gained from my 
esteemed teacher Qari Ayyub ibn Ibrahim Ishaq. This is because I 
spent months reading line after line of the text at his feet, after 
which he would explain the meaning of each line; expounding upon 
each word, the grammar, every rule, including the differences in the 
wordings of the text itself. Many of the differences explained to us 
by Qari Ayyub can be found in Mulla "Ali al-Qari's explanation on 
the Jazariyyah, Minah al-Fikriyyah. I pray that Allah blesses my ustadh 
with a long life so that many more can benefit from his expertise. 

The student should remember that the Jazariyyah was written 
around 798 A.H. The author lived another 33 years after writing the 
text. During this period many changes and alterations were made 
by the author; inserting words which he felt better suited to clarify 
the intended meaning. Consequently, diverse readings do not 
signify that one is correct and the other is not. Both stem from the 
author, the one possibly being an earlier rendition than the other. 
Recently, scholars like Dr. Ayman Suwayd collected all manuscript 
copies of the text. Through his study and comparison of these 
manuscripts he provided us with an edited text of the Jazariyyah. 
The result is that many scholars across the world now read and 
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teach the Jazariyyah as edited by Dr. Ayman. This does not in any 
way indicate that all other readings are incorrect since consideration 
has to be made of the oral transmission of the text, as well as 
subsequent generations like Sheikh al-Islam Zakariyya al-Ansari, 
Khalid al-Azhari, Mulla "Ali al-Qari, w Abd al-Def im al-Azharl and 
Ibn Ghazi who detail how the text had reached them. These scholars 
would also clarify errors that are made in the text. 

With this in mind, any student studying the text should firstly: not 
make the differences mentioned in them a course of dispute 
between themselves or their teachers, but understand that all these 
readings are correct as long as the student had received it from 
another who has been licensed in it by his teacher before him. 
Secondly, that this work has been written by a person and thus 
renders it open to flaws and errors, unlike the kalam of Allah. 
Thirdly, this book should not be the object of a student's study in 
that it is just a means for him to gain the understanding and insight 
into the science of Tajwid. It is a steppingstone for him to achieve a 
higher and greater level of learning. Fourthly, the study of these 
books does not in any way make an individual a better reciter. It is 
incumbent on the student to humble himself before a well-versed 
teacher and that he chooses to be rectified, since no reciter is 
without error. 
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Sanad for Tuhf ah and Jazariyyah 
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Mahmud Muhammad Khabut Ahmad w Abd al-Ghaniyy 

w Abd al-Basit Hashim 
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Saleem Gaibie 
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Ibn al-Jazan 



Ahmad al-Umyuti 
Abu al-Jud al-SamadTsT 
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Sultan al-^azzahl 
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Yasin al-Fadani A.F.Madkur Ilyas al-Barmawi 



v 

'Ala' al-Din 
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Hasan Mustafa al-Warraqi 



Saleem Gaibie 
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1 Even though jjJ-ill only has a kasrah on it, the sound will be pulled as if making 

madd in it to maintain the rhyme with ( jj J jJJ r \ at the end of the line. This should 

be applied on all the kasrahs and dammahs appearing on the end-words 
throughout the poem e.g. and l\ i- in line 8. 

2 May be read with a kasrah or with afathah on the mxm i.e. ^l^Jl or ^ISJI . Dr. 

Ashraf Fu'ad TaTat explains that the more correct pronunciation is with a kasrah 
on the mxm since he came from the village named MIha and not Maiha. Allah 
knows best. 
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3 May be read as c~- or as cL- . 

4 May be read as <J ^Hi or ^iyJi . Sheikh Hasan al-Warraqi gives preference to the 

former, stating that it is what he read to many of his teachers. 

5 d jJ>% and h jLiJJ is allowed, though many have given preference to the former. 

6 May be read as ^ 'J or jUa: & . 
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7 It should be read as ijJIj (without a hamzah) and not (with a hamzah). 

8 May be read with afathah or with a kasrah on the faff i.e. ^ or . 

9 Sheikh Hasan al-Warraqi says that L^1U> may be read making idgham of the 

daZ into the dad or with ith-har. However, reading it with idgham is easier. 

10 May be read as G5 or bJ . 

11 May be read as j£ or as J& . 
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12 ^LiSl tliil will be read with n^Z, as in the narration of Warsh, to maintain the 
metre of the poem i.e. ^ Uo j Juij . 

13 In some prints *dl Jli comes instead of *l_Jl jlLp . 

14 The .J of ^j—Lill will be read with a swfcim to maintain the metre of the poem. 
The same will apply to the »J of ^JjJ-i in line 22. 
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15 ^L^iVlj will be read with naql. Sheikh Hasan al-Warraqi maintains that the dal 

should be read without a tanwin. Dr. Ashraf Fu'ad TaFat states that it may be 
read with a tanwin also; in this case the word will appear with lam al-tal.il (the lam 
of explanation) i.e. ^l^i^J aR d not lam al-ta^rif "i.e. ^uUhflj . 

16 Should be read as ^ and not as ^ $J . 

17 May be read as <J _^di or ^Jjdi . Refer to line 7. 

18 Will be read with a temporary hamzah i.e. ^j! Jll . 

19 ^ is read with a sukun on the w ayn. Idgham will then be made into the w ayn of sj^Lp 
i.e. £ . 

20 It may be read with a temporary hamzah. Some argue that it should be read with 
a permanent hamzah since the author includes the hamzah in the combination of gjj 

. . . . 
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21 The zm/ may be read with afathah or a dammah i.e. U>>jj or Uj^jj . 

22 It seems that Sheikh Hasan al-Warraqi has given preference to the ra being 
read with a dammah by citing it in the core text, but also mentions that it may be 
read with afathah. In both cases the ha is with a sukun. However, Sheikh Sayyid 
Mukhtar mentions the ha with a kasrah in the core text. Linguistically this would 
be most correct but it breaks the poetic metre; therefore it is best to read the ha 
with a sukun. Preference is given to the ra being read with afathah considering 
the meaning to which the author alludes; the joining of family ties (l^j J^>). 

However, it could also be read with a dammah. 

23 The mim of in both places in this line may be read with afathah or a 

dammah. Sheikh Hasan al-Warraqi mentions that afathah is more common. 

24 ^JjVl and Is be read with naql i.e. ^ and ^ >J . 

25 The razra of 'oJjJJ and Lt^Lt. will be read with a sw/cwn to maintain the poetic 
metre. 
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26 May be read as or . In both readings the poetic metre will stay in 
tact. Reading with afathah on the ta i.e. usSjlSi / will break the poetic metre. 

27 May also be read as &£. . 
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28 The ra v of j^p may be read with afathah or a kasrah. 

29 The ya v of ^JaJU may be read with afathah or a dammah. 

30 j^lj will be read with na^Z i.e. jkJ j . 

31 The ha will be read with a swfcwn i.e. ^J>j . 

32 The Zara of ^Jl is read with a sukun to maintain the poetic measure. 

33 j-JJIj may be read with a kasrah on the Zam or with afathah i.e. j-Ji)!j . Sheikh 

Hasan Mustafa al-Warraqi mentions that reading it with a kasrah is preferred 
since this is what he read to his teachers, and what he teaches. 

34 liJcd appears as LSC^ in some prints. Sheikh Hasan al-Warraqi says that the 

former is what he read to his teachers and is also in conformity with Qpl at the 
end of the line. 
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35 The /za v will be read with a swfcwn i.e. . 

36 The rfaZ in jlS and jlJLJ is read as mushaddad and with a sukiin. 

37 The kaf in. jU-Lls" here, and in the next line, may be read with afathah or a kasrah 
whilst the lam will be sakin. 

38 The dammah on the nun of jjJLUl and »--JJ should be pulled. Refer to 
explanation of line 1. 

39 May be read as °J jJ or as JjJ , though the former is more popular and easier to 
read. 

40 May be read as yl\ or j^l ; both are in the Qur'an. Sheikh Hasan al-Warraqi says 

the former is better known, and is what he read and teaches. 
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41 The kaf may be read with a kasrah or fathah as mentioned previously. The kasrah 

o 

is more popular. The same will apply to juK; in line 50. 

42 Will be read as ^ . 

43 The fef will be read with a swfcwn i.e. ^ . 

44 The ya is read as mushaddad and with a kasrah i.e. . 

45 The sin may be read with a swfcwn or with a fathah i.e. Iklj or ik^.j . The former is 

more popular. The ta can be read with a dammah or & fathah. 
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46 It is read as j^Jl j j£ . 

47 In place of the second stanza some prints have JjkJl jfl 135 o^j . The one in 
the core text is more popular. 

48 The ya is read with a sukun, unlike in line 51 i.e. J*fc . 

49 Idgham of the first w ayn is made into the second "ayn i.e. jl* . 
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1 The kasrah of £-5^ should be pulled to rhyme with L? _^ill)l at the end of the 

line. This has already been explained at the beginning of the Tuhfah. 

2 Sheikh Hasan al-Warraqi says that it may also be read jljj , as in the qiraah of 

Ibn Kathir. The former is more renown. 

3 The dal may be read with a kasrah or afathah i.e. a till or \ sULi . The former 

is preferred. 

4 The ha in 4 sliJ and UJJ is read with a swfcwn to keep the rhyme-scheme. 

5 The dammah at the end of i $ °. 1p and LJLkJ* will be pulled i.e. jL-^LJs- and 
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6 In other prints it appears as lj.2kTJ . Mulla w Ali al-Qari states that in the last print 
from the author I jikj is used. He further explains that though the meaning in 
both usages is the same, I yk; implies correct pronunciation of individual letters 
whereas I jkiU would include words (a combination of individual letters) as well. 
Thus the latter is more comprehensive. 

7 In some prints it occurs as j^ij ; with a shaddah on the sin. The one in the text is 
more common. 
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8 Mulla w Ali al-Qan states that in some prints it occurs as <JJl ^J_^J which breaks 

the poetic measure. Dr. Ayman Suwayd has given preference to this reading. 
Sheikh Hasan al-Warraqi mentions that if the lam of tA is given a sukun as is done 

in the Tuhfah i.e. ^jxJb u£\ JlS , then the poetic measure can still be maintained. Allah 

knows best. 

9 The sin of ^k^j may be read with a swfcim or afathah. Dr. Ayman Suwayd's 
research forwards it as: 4^ j . Sheikh Hasan al-Warraqi cites this in his core 
text. Mulla w Ali al-Qari also mentions 4kJ. jJ Uj . 

10 The sm here is read with a sukun i.e. JaJ^Jl j . 

11 Naql will be made in it, as in the narration of Warsh i.e. J-ljil . 
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12 The mm may be read with a dammah or afathah, though the former is more 
renown i.e. j jUlj or j jJl j . 

13 It should be read ^j!j_L g . 

14 The ra may be read with afathah, dammah or kasrah i.e. , jJ-j or jJ-j . The 
latter is most read. The same will apply to y-^ which appears in line 22. 
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15 The ~ayn may be read with a kasrah or a dammah i.e. ^ j or The latter is 
more known. 

16 May be read with a kasrah on the b*f also i.e. . 

17 May be read with afathah or kasrah on the /if i.e. y or ji . 

18 The combination for the letters of qalqalah are well known as j£ ^JaS ; with a 

tashdid on the d^Z. This is how it occurs in the Shatibiyyah. However, to maintain 
the poetic metre it is read without the tashdid here i.e. ^ Uai . 

19 Appears as LS^ in some prints. 

20 It will be read making naql i.e. ^I>>JJj . 
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21 In some prints it occurs as ^ . In Sheikh Sayf al-Dm al-Fadali's 
explanation of the Jazariyya, he interprets and to be synonyms. Upon 
this statement Dr. Ayman explains that ^j£-J holds a broader meaning than 

in that the former would include lahn jaliyy and lahn khafiyy whereas the latter 
would not necessarily do so. Scholars agree that a person making lahn jaliyy is a 
sinner (^T) but regarding lahn khafiyy there is difference of opinion. Can it be said 

that every person who leaves out a temporary characteristic e.g. ghunnah, qalqalah, 
madd etc. is a sinner? If we use we would be including anyone who commits 

lahn khafiyy as a sinner. Therefore using is better since we would not include 

every individual who makes lahn khafiyy as a sinner. Allah knows best. 

22 It is read with naql i.e. h\ jJ and not STjJ . 

23 It will be read with a dammah on the /z<f i.e. and not as ^ij . This will also 
apply to jij in line 30. 

24 The kasrah in Sj*>L_LJl and s;ij 2 11 j is pulled to keep the rhyme scheme. The 

ta in both may also be read with a sukun i.e. sjSLJ-Jl and hlj 2 Jlj . The 

former is more common. 
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25 In other prints it appears as j ju^> J5 ^ . 

26 77ze razra mushaddad may be read with afathah or a kasrah i.e. or VlSi 
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27 In some prints it occurs as y^S . Note that in this reading all words joined to it 
will also be read with a kasrah e.g. , etc. 

28 The hamzah of is read as a permanent hamzah as if starting from the 
word. The same will apply to Lj.u_aI in this verse. 

29 The tanwin is read with a kasrah i.e. oSU- j sjlj . It may also be read with a 
dammah i.e. cJb>- o s^j . The former is more common. 

30 May be read with a dammah on the jtm also i.e. . 

31 May be read as SlIIjJ or as SLjJLi-i . The former is more common. 

32 The final razra may be read with a kasrah or afathah. 
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It is read with na^Z i.e. jS 

The daZ should be read with afathah or a dammah i.e. jlL* or jl! 
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35 Will be read with naql i.e. t&?A • The same will apply to jliV 1 m tri is line. It 
will be read as Jli) . 

36 May also be read with afathah i.e. , though dammah is preferred. 

37 It should be read without naql here. 
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38 May also be read with a dammah i.e. . 

39 May also be read with a dammah i.e. ik* . 

40 May also be read with a fathah i.e. jjap . 

41 The shin may also be read with a kasrah i.e. JMj-i 

42 May also be read with a. fathah i.e. ^ . 

43 Will be read as Jt2 j >t . 

34 



Si w ^ 



5 „ 



l^-JJ^ p>J ( ^_U> cJLUj(5 6 



5 




\S 



j- 



48 



y> ^ £ 



44 May also be read as % j . 

45 The sin should be read with afathah i.e. \^ . Reading it with a kasrah changes the 
meaning and what is intended by the author. 

46 The v ayn may be read with fathqh, dammah or a kasrah i.e. ^ , ^ or ^ . 

47 May also be read with a dammatayn i.e. jjj . 

48 Also read as \yA\ jZj Sijjtf fciilj . 

49 Also read as J^-l ^ j . 

50 May also be read with a tha i.e. . Both readings are authentic amongst the 
ten qurra. When joining it to the next word it is read as ei*>UJ j cjcj? . 
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The dammah in both jiijJI and will be pulled i.e. jZLm\ and ji^lp . 

36 



< 



53 



Ju^o (66 



£ 



LiiJlj(6 8 



all CJC 



* ♦ 



Jlj(69 



Li 



^2 3 



^ T? 



52 Read as ^US j jl^il . 

53 In some prints it appears as I Jy^> . This is preferred by scholars due to its 

occurrence in the Qur'an. 

54 Read with naql i.e. lHj . 

55 Read as jij . 
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56 Read with na^Z i.e. *1j£Jj . In some prints it occurs without the hamzah i.e. 

57 The ha is read with a swfcwn i.e. <^_J>j . It will be read like this in the next line 
also. 
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58 In some prints it appears as I J k i iLtfjil . 

59 Also read as . 

60 Sheikh Hasan al-Warraqi explains that considering the difference in wording of 
this verse, it may be read as J£j IjlJj ffi>^ iii^J or its Ijl^ I jkjw liaSjJ! . 

61 Also read as L**J> . 

• > - 

62 May be read as p> or f l> . 

63 The nf may be read with afathah, dammah or kasrah. However, if one reads 
he should read , if one reads ^ he should read £ and ^ can be read with 
both p> and f l> . 

o o 

64 In some prints it occurs as »X2j\ <J^dJ\ J . 

39 



ijjtf y>.jb: ijj-ii ^ 



lj oi jj-Jt n i jj jJ; v of ( 8 2 



' L^Jl cJL^i (84 



> 



65 Read with nai?/ i.e. ^UcJ . 

66 Read with naql i.e. JUJ ^iUj . 
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67 May also be read as a jj . 

68 May also be read as jjjs . 

69 Some prints also have ^ ^ ^ j . 

70 The Zam may also be read with afathah i.e. <Li££j , although a kasrah is preferred 
since it rhymes better with Ll*j at the end of the verse. 

71 In some prints it also appears as v'i^ 1 J • 

72 The sound should be pulled when stopping i.e. . 

73 Some prints have V JJ j . 
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74 Should be read by pulling the sound of the dammah i.e. j> jjjjj . 

Ox o ^ ^, 

75 Some prints have it as J-^u;V La j l±S Jl ^ US . 

x 

76 The frf can also be read with afathah i.e. cijj . 

77 Read with naql i.e. ^JI^J . 

78 The dal may be read with afathah or a kasrah i.e. Sji or ^ . 

79 May be read as ol^t or ol^f . 

80 The dflZ may be read with a dammah or a kasrah i.e. Sj5p or . 

81 The razra may also be read with a dammah i.e. . 
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82 May be read with a dammah also i.e. oj^i . 

83 Must be read with naql i.e. JUi fj . 

84 In some prints it appears as j& iij^j; with afathah or kasrah on the/<T. 

85 Read with naql i.e. ^JljiJ i^jt . 

86 Read with naql i.e. . 

87 The nf may be read with afathah or a kasrah. 
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88 The dad may also be read with a dammah i.e. J&l . 

89 Read as jljJ and not aTjjl . 

90 Some prints have ^ . 
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